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sense that he alone redeems, completes, creates its relation to
the Messianic. For this reason nothing historical can relate
itself on its own account to anything Messianic. Therefore
the Kingdom of God is not the telos of the historical dynamic;

it cannot be set as a goal. From the standpoint of history it is
not the goal, but the end. Therefore the order of the profane
cannot be built up on the idea of the Divine Kingdom, and
therefore theocracy has no political, but only a religious
meaning. To have repudiated with utmost vehemence the

. i |political significance of theocracy is the cardinal merit of
{ Bloch’s Spirit of Utopia.

" The ordei of the profane should be erected on the idea of
happiness. The relation of this order to the Messianic is one
of the essential teachings of the philosophy of history. It is the
precondition of a mystical conception of history, containing
a problem that can be represented figuratively. If one arrow
points to the goal toward which the profane dynamic acts, and
another marks the direction of Messianic intensity, then cer-

inly the quest of free humanity for happiness runs counter
to the Messianic direction; but just as a force can, through
acting, increase another that is acting in the opposite direction,
so the order of the profane assists, through being profane, the
coming of the Messianic Kingdom. The profane, therefore,
although not itself a category of this Kingdom, is a decisive
category of its quietest approach. For in happiness all that is

)[—E)nly the Messiah himself consummates all history, in the
{
{
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earthly seeks its downfall, and only in good fortune is its
downfall destined to find it. Whereas, admittedly, the im-
.mediate Messianic intensity of the heart, of the inner man
1n. isolation, passes through misfortune, as suffering. To the
spiritual restitutio in integrum, which introduces immortality,
corresponds a worldly restitution that leads to the eternity of
do.wnfall, and the rhythm of this eternally transient worldly
existence, transient in its totality, in its spatial but also in its |
temporal totality, the rhythm of Messianic nature, is happiness. ;;
For‘nature is Messianic by reason of its eternal and total |
passing away. /
To strive after such passing, even for those stages of ma—r:;

that are nature, is the task of world politics, whose method
must be called nihilism. ot
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